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ABSTRACT

This study presents an analytical investigation within legal theory (Usal al-Figh) examining the
doctrinal school of Imam Abd ‘Abd Allah Muhammad ibn Isma‘Tl al-Bukhart (may Allah have
mercy upon him) regarding the defining legal rulings (al-ahkam al-taklifiyyah), specifically
through the chapter headings (tarajim al-abwab) of his masterwork, Al-Jami® al-Sahih. The
scope of this research is strictly confined to those chapter headings wherein al-Bukhart
explicitly declared a legal ruling (hukm shar) or articulated a fundamentalist legal maxim
(ga‘idah usaliyyah), excluding ambiguous headings in order to deduce his rigorous
methodology based on conclusive evidence. The inquiry adopts a dual methodological
framework: the inductive approach (al-manhaj al-istigra’n), conducting an exhaustive survey
of the entirety of the Sahih, coupled with an analytical-deductive approach (al-manhaj al-
tahfll al-istinbatr). Key findings establish that al-Bukhari considered fard (obligation) and
wujab (duty) entirely synonymous in accordance with the majority of jurists (Jumhar), utilized
terms such as al-maktabah and haqq to express obligatory duties, and traditionally employed
the term karahah (dislike) to denote absolute prohibition (tahrim) in line with early Salaf
usage out of scrupulous religious caution (wara®).

Keywords: Al-Bukhari; Usal al-Figh; Chapter Headings (Tardjim), Defining Rulings (Al-Ahkam
al-Taklifiyyah), Fard and Wajib; Karahah, Legal Hermeneutics.
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1. INTRODUCTION

All Praise is due to Allah, who legislated for His servants the most upright of religions, and
charged them with the most distinguished of divine codes. May blessings and peace be
abundantly bestowed upon His Messenger, the guide to the best of prophetic paths, and
upon his family, his companions, and all those who preserve and transmit his noble Sunnah.

Among the most paramount avenues for comprehending and systematizing the rules of
Islamic Legal Theory (Usal al-Figh) is examining these maxims through the classical works of
prophetic tradition (hadith) narration—both by demonstrating their practical legal application
(tanzil) and by deducing them systematically from the legal pronouncements of leading
traditionists (muhaddithdn).

From this premise arises the core impetus of this research: to extrapolate the foundational
juristic views of Imam al-Bukhari (may Allah have mercy upon him) concerning the five
defining legal rulings (al-ahkam al-taklifiyyah al-khamsah) through the chapter headings of
his Sahih. By conducting a comprehensive and exhaustive survey across all chapter rubrics,
this study provides a definitive, inductive synthesis.

1.1 Significance of the Study

The paramount importance of this research lies in casting light upon the fundamentalist legal
theorization (al-tagid al-usal) of Imam al-Bukhari—a profound dimension of his scholarly
corpus that frequently remains eclipsed by his widespread fame among religious scholars as
a transcendent master of hadith transmission and narratorial criticism rather than a
pioneering theorist in jurisprudence (Al-Shatri, 2004). Moreover, al-BukharT's supreme stature
in Islamic scholarship imparts profound significance and immense academic value to any
rigorous analysis of his methodological precepts.

1.2 Research Problem (Problematic)
This study seeks to resolve the following core academic problems:

1. Did Imam al-Bukhart consistently employ specific theoretical maxims (gawa‘id ustliyyah)
governing defining legal rulings to construct the jurisprudence of his chapter rubrics?

2. What was al-Bukhart's methodological stance regarding classical juristic disagreements
within defining legal categories—such as the debated distinction between the decisive
obligation (fard) and presumptive duty (wajib), or the legal scope of reprobated dislike
(karahah)?

1.3 Methodology
This study implements a rigorous two-fold methodological approach:

1. The Inductive Method (Al-Manhaj al-Istigra’): An exhaustive examination was conducted of
every single chapter heading (tarjamah) across the entire corpus of Al-Jami® al-Sahih from
beginning to end. From this comprehensive pool, only headings wherein al-Bukhart explicitly
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declared or decisively settled an usalt rule or a figh verdict were isolated for analysis (Al-
Bukhart, 2007).

2. The Analytical-Deductive Method (Al-Manhaj al-Tahlfit al-Istinbati): Following the extraction
of targeted rubrics, the research analyzes al-Bukhart's juristic craftsmanship. Each heading is
scrutinized individually to deduce his precise intent from technical legal terms and evaluate
his hermeneutical derivation from accompanying proof-texts. Headings addressing
congruent legal questions are then comparatively synthesized to unveil his coherent doctrinal
school (madhhab).

1.4 Research Outline

The research is organized into an introduction, three main sections, a conclusion synthesizing
primary findings, and a bibliography:

* Section 1: Definition of the Defining Legal Ruling (Al-Hukm al-TaklifT) and Its Classifications.
« Section 2: Obligation (ljab), Recommendation (Nadb), and Permissibility (Ibahah).

* Section 3: Dislike (Karahah) and Absolute Prohibition (Tahrim).

» Conclusion and Academic References.

2. DEFINITION OF THE DEFINING LEGAL RULING AND ITS CLASSIFICATIONS

2.1 Definition of the Legal Ruling (Al-Hukm al-Shar7)

Etymological Signification

In Arabic lexicology, the triliteral root h-k-m (z-2J-») denotes prevention or restraint (al-
man’). From this root is derived authority or governance (al-wilayah), designated as hukm
because it restrains injustice; judicial sentencing (al-gada’) is termed hukm because it
prevents actions contrary to the decree (Ilbn Faris, 1979; lbn Manzdr, 1993). Lexicographers
note that reigning an animal with a bridle is described as hakamtu al-dabbah (i.e., restrained
it from breaking away). This lexical meaning is exemplified in the verse of the classical poet
Jarir:

S AR ] (S (T
Meaning: "O sons of Hanifah, restrain your foolish ones from us so they cause us no harm.”
Technical Signification in Legal Theory
Among theorists of Usdl al-Figh, hukm in its absolute ontological sense is defined as:

"The affirmative predication of an attribute to a subject, or its negative negation
therefrom (Ithbat amr li-amr aw nafyuhu ‘anhu).” (Al-Amid, 1984; Al-Razi, 1980)

This overarching definition encompasses three distinct categories of judgments (Al-Baji, 1998;
Al-Juwaynt, 1997):
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1. Rational Judgment (Al-Hukm al-‘Ag): That which the intellect establishes directly without
reliance on empirical observation or revelation (e.g., “The whole is greater than its part”).

2. Empirical Judgment (Al-Hukm al-‘Adi): That which is known through customary sensory
observation and physical causality (e.g., “Fire causes burning”).

3. Divinely Revealed Judgment (Al-Hukm al-Shar'T): That whose correlation is established
solely through Revelation; namely, through the Communication of Allah Almighty.

Consequently, the revealed legal ruling (Al-Hukm al-Shar) is technically defined as: “The
Communication of Allah addressing the legally accountable person (mukallaf) in respect of
their accountability” (Al-Ghazal, 1983; Al-Zarkashr, 1988).

This comprehensive definition encapsulates both defining rulings (taklifiy and declaratory
rulings (wad'). Divine communication regarding the conduct of the mukallaf invariably
manifests in one of three modalities:

« A demand or requisition (igtida’), encompassing obligatory commands (wajib),
recommended acts (manddb), strictly prohibited acts (muharram), and reprehensible acts
(makrdh).

* An option of indifference (takhyir), which designates the permissible (mubah) and
completes the five defining legal categories.

* Neither demand nor option, but a declaration setting a legal cause (sabab), condition
(shart), impediment (mani‘), strict validity (‘azimah), or legal concession (rukhsah). This
represents Declaratory Law (Al-Hukm al-Wad') (Al-Qarafi, 1973).

2.2 Defining the Receptive Ruling (Al-Hukm al-Takifi)
Jurists define the defining legal ruling as:

"The Communication of Allah the Exalted relating to the acts of legally accountable
persons by way of requisition (iqtida’) or option (takhyir).” (Khallaf, n.d., p. 100; Al-
Zuhayli, 1986)

Alternatively, theorists define it as that which requires the performance of an act, forbearance
from an act, or grants discretion between action and inaction (Al-Namlah, 1996; Al-Shawkanr,
n.d.).

2.3 Classifications of the Defining Ruling

Legal theorists divide defining rulings into five normative categories: Obligation (ljab),
Commendation  (Istihbab/Nadb), Reprobation (Karahah), Prohibition (Tahrim), and
Indifference/Permissibility (Ibahah) (Al-Subki, 1984; Al-TGfi, 1987). Their operative mechanics
are demarcated as follows:

« If the divine address demands an act decisively and bindingly (hatm wa-ilzam), it constitutes
ljab; its juridical effect is Wujab (duty), and the required act is Wajib.
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* If the demand is non-binding, it constitutes Nadb; its effect is Nadb, and the requested act
is Mandab.

« If the divine address demands cessation of an act bindingly, it constitutes Tahrim; its effect is
Hurmah (sanctity/prohibition), and the proscribed act is Muharram.

* If the demand for cessation is non-binding, it constitutes Karahah, and the act is Makrdh.

* If the address confers equal option between action and forbearance, it constitutes Ibahah,
and the act is Mubah.

Note on Terminology: Grouping all five categories under the term taklif (imposition of
burdensome obligation) is a terminological trope of predominance (taghlib); strictly speaking,
there is no burden or legal imposition in permissibility (ibahah), nor in recommendation
(nadb), nor in minor dislike (karahah tanzihiyyah) according to the majority of theorists (Al-
Amidi, 1984; Ibn Qudamah, 1979).

3. OBLIGATION, RECOMMENDATION, AND PERMISSIBILITY IN AL-BUKHART'S DISCOURSE
3.1 Obligation (Al-Tjab)
Linguistic and Juridical Definition of Wajib

Linguistically, wajib denotes that which has fallen down, become established, or is binding. It
is said saqgata al-shakhsu mayyitan (the individual fell dead) when motion ceases permanently
(Ibn Faris, 1979). This meaning appears in the Holy Qur’an:

[Qur’anic Ayah] « laieloB5lg3 1At 51515 »
"And when their flanks have fallen [lifeless on the earth after slaughter], eat thereof." —
(Qur’an, Al-Hajj 22:36)

In technical legal theory, definitions vary depending on whether theorists focus on the
address itself or its legal consequence:

"The legally obligatory (al-wajib shar‘an) is that whose performance the Lawgiver
has demanded from the accountable agent by way of decisive obligation.” (Khallaf,
nd., p.102)

"That whose deliberate omission is unconditionally rebuked in Sacred Law.” (Al-
Baydawt; Al-Subki, 1984)

"That whose doer is praised and whose abandoner (s blamed in certain respects.”
(Al-Shawkant, n.d., p. 28)
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The Equivalence of Wujab (Duty) and Fard (Obligation) According to Al-Bukhart

A profound theoretical schism exists among Muslim jurists regarding whether fard and wajib
are synonymous:

* The Majority of Jurists (Al-Jumhar—Malikis, Shafi‘Ts, and Hanbalis): Hold that fard and wajib
are absolute synonyms referring to that whose performance is decisively demanded, whether

established by definitive transmission (dalll gat'T) or probabilistic evidence (dalil zanni) (Al-
Juwaynt, 1997; Al-Shiraz, 1988).

 The Hanaff Jurists: Differentiate hierarchically. Fard designates that which is established by
definitive, indisputable proof (dall gatT al-thubut wa-I-dalalah), requiring dogmatic belief
under pain of heresy/disbelief (kufr). Wajib designates that which is established by
probabilistic textual evidence (dalil zannt like ahad narrations); it necessitates compliance in
practice but not dogmatic certitude (Al-Bazdawri, n.d.; Al-Sarakhsr, 1993).

As Najm al-Din al-TGff concisely documented: “lt—meaning the wajib—is synonymous with
fard according to the most authentic position, which is the doctrine of al-Shafi'; whereas
according to the HanafTs, fard is that which is definitively established, and wajib is that which
is presumptively established” (AlI-TGff, 1987, Vol. 1, p. 242).

Textual evidence demonstrates conclusively that Imam al-Bukharm embraced the majority
doctrine (madhhab al-jumhar), treating fard and wajib as fully synonymous and
interchangeable across his chapter rubrics:

1. Negation of Night Prayer’s Obligation: Al-Bukhart titled a chapter: «Bab Tahrid al-Nabr salla
Allahu “alayhi wa-sallam ‘ala Salat al-Layl wa-I-Nawafil min ghayr Tjab» (Chapter: The
Prophet's Encouragement of the Night Vigil and Supererogatory Prayers Without Imposing
Duty). Under this rubric, he adduced the hadith of "A’ishah (may Allah be pleased with her):

[Prophetic . Trzadition i _ (Hadith)] «
sqlgititUlglbarlunsgharltishshale kel kngl iy »

‘Indeed, the Messenger of Allah (.42) would abstain from a practice while loving to

perform it, out of apprehension that people would emulate it and it would be made an
obligation (yufrada) upon them.” — (Sahih al-Bukhari, Hadith 1128)

While ‘A’ishah explicitly utilized the term fard, al-Bukharm formulated the chapter heading
using Tjab (min ghayr 1jab), demonstrating absolute synonymy.

2. Taraweeh Congregational Prayers: In the same chapter, he cited ‘A’ishah’s narration
concerning the Prophet’s (&) cessation of congregational night vigils in Ramadan:

[Prophetic Tradition (Hadith)] « »33smssafitiacuindil i ieustaralsatataillihas »
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"l witnessed what you did, and nothing prevented me from coming out to you except that |
feared it would be made an obligation (turfada) upon you." — (Sahth al-Bukhari, Hadtth
1129)

Al-Bukhar deduced the negation of the duty (wujab) of night prayer directly from the
Prophet’s negation of fard.

3. Obligation of Zakat: Al-BukharT titled his chapter «Bab Wujab al-Zakah» (Chapter: The Duty
of Zakat), yet substantiated it via the dispatch of Mu‘adh ibn Jabal (may Allah be pleased with
him) to Yemen:

[Prophetic ) Tradition (Hadtth)] «
ngiEAleS isn gttt lle 15§ mllsnlio B 1nngilaayelgliilngale s »
‘Inform them that Allah has obligated upon them (iftarada ‘alayhim) a charity in their
wealth, to be taken from their rich and rendered unto their poor."” — (Sahih al-Bukhari,
Hadrth 1395)

Al-Bukhart seamlessly transposed the textual term iftarada into wujtb in his juristic rubric.

4. The Obligation of Fasting Ramadan: In the narration of the Bedouin through Talhah ibn
‘Ubayd Allah inquiring: “Inform me what Allah has made obligatory upon me regarding
fasting (ma farada Allahu ‘alayya min al-siyam),” the Prophet (&%) responded: “The month of
Ramadan, unless you volunteer additional fasts.” Al-Bukhart formulated the heading as «Bab
Wujab al-Sawm» (Chapter: The Obligation of Fasting) using wujtb instead of fard. He
corroborated this in subsequent narrations reporting: “When [the fast of] Ramadan was made
obligatory (furida ramadan), the fast of ‘Ashdra’ was left voluntary” (Sahth al-Bukhari, Hadith
1891-1893).

Furthermore, al-Bukhart directly utilized the noun fard in five distinct chapter rubrics across
his Sahih:

1. Book of Friday Prayer: «Bab Fard al-Jumu‘ah» (Chapter: The Obligation of Friday Prayer).

2. Book of Inadvertence: «Bab al-Sahw fi al-Fard wa-I-Tatawwu'» (Chapter: Inadvertence in
Obligatory and Voluntary Prayers).

3. Book of Zakat: «Bab Fard Sadaqgat al-Fitr» (Chapter: The Obligation of the Fast-Breaking
Charity).

4. Book of Pilgrimage: «Bab Fard Mawaqt al-Hajj wa-I-"Umrah» (Chapter: The Obligation of
Pilgrimage Stations).

5. Book of the Fifth (Khums): «Bab Fard al-Khums» (Chapter: The Obligation of the Fifth).
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Synonymous Expressions for Obligation in Al-Bukhart's Methodology

Beyond fard and wajib, al-Bukhart employed alternative technical terms denoting binding
duty:

1. Al-Maktabah (The Prescribed): In three locations within the Book of Shortening Prayer and
Tahajjud: «Bab yanzilu li-I-maktabah» (Chapter: Disembarking for the Prescribed Prayer),
«Bab al-tatawwu’ ba‘da al-maktabah» (Chapter: Voluntary Prayer Following the Prescribed
Prayer), and «Bab man lam yatatawwa' ba‘da al-makttbah». As legal theorist al-Qadr Abd
Ya'la observed, maktlbah originates from divine prescription in the Preserved Tablet and
operates as a decisive scriptural synonym for wajib (Aba Ya'la, 1990; lbon Qudamah, 1979),
derived from verses such as: «Zolnala3ideis» (Quran 2:178) and «aliale3ilens» (Qur'an
2:183).

2. Haqqg (Binding Right/Due): Al-Bukhar titled in the Book of Marriage: «Bab Haqq ljabat al-
Walimah wa-I-Da‘wah» (Chapter: The Binding Duty of Responding to Wedding Banquets and
Invitations). Al-Hafiz Ibn Hajar clarified that haqqg signifies that which Allah has rendered an
unavoidable, mandatory duty upon His servants (Ibon Hajar, 1959, Vol. 9, p. 244), identical to
the scriptural usage in: «(%gkzxfﬁzgj_lgzhgbjlg» (Qur'an 70:24), which al-Qurtubl noted
denotes the obligatory Zakat (Al-Qurtubr, 1964).

Lexical Usage of Wajib in Al-Bukhart

Al-Bukhar utilized wajib in its strictly literal linguistic sense in the Book of Commercial
Transactions: «Bab idha khayyara ahaduhuma sahibahu ba‘da al-bay" fa-gad wajaba al-bay‘»
(Chapter: If One Party Gives the Other Option to Confirm After the Sale, the Sale Has Fallen
Due/Become Irrevocably Binding), signifying the lapse of cancellation rights (Ibn Battal, 2003).

Formulas and Hermeneutical Maxims Signifying Duty in Al-Bukhart

Al-Bukhart derived wujab from ten fundamental textual mechanisms (lbn al-Qayyim, 1973; lbn
Taymiyyah, 1980):

1. Direct Imperative Verb (Sighat Amr): Operating on the principle that an unqualified
command denotes binding obligation (al-amr li-I-wujab).

2. Explicit Declarations of Obligation (Fard): As established in the hadith of Mu‘adh.

3. The Formula of Scriptural Prescription (Kutiba): In «Bab Wujab al-Sawm», citing Qur’an

2183t «plialadiEiSlytal diglls> where consensus establishes that kutiba denotes
mandatory imposition (Al-Qurtubr, 1964).

4. Warning and Penal Threat for Non-Performance: In «Bab Wujab Salat al-Jama‘ah» (The
Obligation of Congregational Prayer), citing the hadith where the Prophet (&) threatened to
burn down the houses of those who abandon congregational prayer. As lbn Hajar noted,
penal threats demonstrate that an act is an individual obligation (fard ‘ayn), for a
supererogatory sunnah is never enforced with physical destruction (Ibn Hajar, 1959). He also
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apphed this principle in «Bab Wujab al-Nafir» regarding jihad, citing Qur'an 9:39:
«L@Iblm&;mlg}mﬂl» (If you turn not out, He will punish you with a painful doom).

5. Clarification of an Obligatory Norm: In «Bab Tljab al-Takbir wa-lIftitah al-Salah» (The
Obligation ~ of  Takbir and  Opening the  Prayer), citing the  hadith:
193885583 505816 Vw2 L3> (The Imam is appointed to be followed; so when he says
Takbir, say Takbir). Al-Bukhart anchored this on the celebrated ustll maxim: “The elaboration
of an obligatory act is itself obligatory” (Bayan al-wajib wajib) (lbn Hajar, 1959).

6. The Requisite for Fulfilling an Obligation: In «Bab Wujdb al-Qira’ah li-I-lmam wa-I-
Ma’'mum» (The Obligation of Recitation for Imam and Follower), citing
«ols)lasulaiialaldsiol» (No prayer exists for one who recites not the Opening of the
Book). Here al-Bukhart enacted the foundational maxim: “That without which an obligation
cannot be completed is itself an obligation” (Ma |a yatimmu al-wajib illa bihi fa-huwa wajib).

7. The Formula ""Ala al-Nas" (Incumbent Upon People): In «Bab Wujdb al-Hajj wa-Fadlihi»,
deriving obligation from Qur’an 3:97: <<giﬂl§&ut‘dhli@ﬂ§».

8. Designation as a Divine Emblem (Sha‘a’ir Allah): In «Bab Wujab al-Safa wa-I-Marwah wa-
ju‘ila min Sha‘a’ir Allah», deducing duty from Qur’an 2:158: «c_LTJIJle;‘zJiJ@SQz;jIyBE‘QJ@» via the
lexicographical authority of al-Azhart (Ibn Hajar, 1959).

9. Disjunctive Conjunction “Aw” Denoting Choice: In «Bab Qawlihi Ta‘ala: Fa-Fidyatun min
Siyamin aw Sadagatin aw Nusuk wa-huwa Mukhayyar» (Qur’an 2:196), citing Ka'b ibn ‘Ujrah’s
hadith to establish that “aw” indicates an obligatory duty with alternative choices (wajib
mukhayyar).

3.2 Recommendation (Al-Nadb)

Etymologically, nadb denotes summoning people eagerly to an affair, assistance, or
mobilization (Ibn Faris, 1979). In the prophetic tradition: «alutua®3%italpllial» signifies that
Allah responds promptly with His forgiveness.

Technically, theorists define mandtb as synonymous with mustahabb:

"Al-Mustahabb is the name for that which has been legislated beyond obligations
and duties, it is that which the Lawgiver encouraged without rendering mandatory."
(Al-Jurjant, 1985, p. 219)

“The most sound definition is that it is the commanded act whose abandonment
incurs no blame in and of itself, without need for a substitute.” (Al-Ghazalr, 1983,
Vol. 1, p. 65)

Jurists designate it variably as nafl (supererogatory), tatawwu’ (voluntary), and sunnah (Al-
Shawkanrt, n.d.).
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Al-Bukhart's Nomenclature for Recommended Acts
Al-Bukhart articulated recommendation through three principal terms:

1. Tatawwu® (Voluntary Compliance): In «Bab Tatawwu‘® Qiyam Ramadan min al-Iman»
(Voluntary Night Vigils in Ramadan), and «Bab ma Ja’a fi al-Tatawwu' Mathna Mathna»
where  Jabir (may Allah  be pleased with him) narrated the Istikharah prayer:
«q@)le_‘j"? 5i=33555108» (Let him pray two rak‘ahs other than the obligatory prayer). By

categorizing prayers outside the fard as tatawwu’, al-Bukhart systematically designated non-
binding recommendation.

2. Afdal / Afdaliyyah (Superior Merit): In the Book of Bathing: «Bab man ightasala ‘uryanan
wahdahu fi al-khalwah, wa-man tastara fa-I-tasturu afdal» (Chapter: Whosoever Bathes
Naked Alone in Seclusion; Yet Covering Oneself is Better/Afdal). Deducing from the narrative
of Prophet Job (peace be upon him) that Allah did not admonish him for bathing unclad, al-
Bukhart used afdal to denote that modesty is recommended and praised, but its omission
Incurs no sin.

3. Targhib (Inducement / Encouragement): Opening the Book of Marriage: «Bab al-Targhib fi
al-Nikah» (Chapter: Incitement to Marriage), citing Qur’an 4:3. While lbon Hajar argued that
the imperative indicates recommendation as the baseline (lbn Hajar, 1959), al-Bukhar
specifically selected targhib because classical jurists disputed whether marriage is obligatory,
recommended, or permissible. Targhtb constitutes a masterfully nuanced usdll category
encompassing encouragement across categories without taking a dogmatic side.

3.3 Permissibility (Al-lbahah)

Linguistically derived from bawh (openness, disclosure, and absence of restriction).
Technically, the mubah is that act which the Lawgiver has permitted either to perform or
abandon without associated praise or blame (Al-Amidi, 1984; Al-Razi, 1980).

Al-Bukhart expressed permissibility through distinct expressions across his rubrics:

1. Jawaz (Validity / Permissibility): His predominant expression, occurring in over twenty
chapter headings across commercial transactions, endowments, proxies, and family law (e.g.,
«Bab idha wakala al-Muslimu harbiyyan... jaza», «Bab idha waqafa shay’an... fa-huwa ja’iz»).

2. La Ba'sa (No Harm): Employed in three chapters: in prayer («Bab idha qila li-I-musalll
tagaddam... fa-la ba’s»), zakat («Bab hal yashtart sadagatahu wa-la ba’sa an yashtariya
sadagatahu ghayruhu»), and social etiquette («Bab idha kant akthara min thalathah fa-la
ba’sa bi-I-musarah»).

3. Yahillu (It is Lawful): In the Book of Marriage: «Bab ma yahillu min al-dukhal wa-I-nazar ila
al-nisa’ i al-rada’».

4. Yatakhyyaru (Exercising Discretion): In the Book of the Call to Prayer: «Bab ma yatakhyyaru
min al-du‘a’ ba'da al-tashahhud».
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5. Wasi* (Spacious / Unrestricted): Appearing twice: «Bab dhikr al-‘isha” wa-I-"atamah wa-
man ra’ahu wasi‘an» and «Bab man lam yusalli al-duha wa-ra’ahu wasi‘an».

4. REPROBATION (KARAHAH) AND ABSOLUTE PROHIBITION (TAHRIM)
4.1 Reprobation (Al-Karahah)
Definition and Historical Evolution of the Concept

Linguistically, kariha indicates detestation and offensive ugliness. Later classical jurists defined
the makrdh strictly as that which the Lawgiver demands cessation from in a non-binding
manner—that whose abandonment is praised and whose commission is not penalized (Al-
Subkt, 1984).

Crucially, however, the early authorities (Al-Salaf al-Salih) routinely applied the word karahah
directly to categorical prohibitions (muharramat) out of intense piety and scrupulous religious
caution (wara’), fearing to proclaim unilaterally “this is halal and this is haram” without explicit
revelation (Ibn al-Qayyim, 1973). This devotional posture directly reflected the Qur’anic
warning:

[Qur’anic Ayah] «
o3 LS Igllaesua, U SIlalUle losmato s bslls s SIS fu b itallolotiy >
"And say not concerning that which your tongues put forth falsely: ‘This is lawful and this is
forbidden," so as to invent a lie against Allah. Verily, those who invent a lie against Allah will
never prosper.” — (Qur’an, Al-Nahl 16:116)

As Imam Ibn al-Qayyim incisively observed:

"Many later followers fell into grievous error regarding the pronouncements of their
imams because of this, for the early imams exercised deep scrupulousness in
uttering the word ‘prohibition' (tahrim), employing instead the term ‘dislike’
(karahah). Later commentators mistakenly construed these statements as denoting
mere discouragement (tanzih), thereby causing monumental distortions against
both the Sacred Law and the early imams." (Ibn al-Qayyim, 1973, Vol. 1, p. 32)

The Operational Meaning of Karahah in Al-BukharT's Methodology

Al-Bukhart laid down his theoretical baseline in the Book of Holding Fast to the Qur’an and
Sunnah: «Bab Nahy al-Nabrt salla Allahu ‘alayhi wa-sallam ‘ala al-Tahrim illa ma tu‘lafu
ibahatuhu wa-kadhalika amruhu» (Chapter: The Prophet's Prohibitions Signify Absolute
Prohibition Unless Their Permissibility is Known, and Likewise His Commands Signify
Obligation).

This rule serves as the analytical key to al-Bukhar's corpus: any prophetic prohibition devoid
of a mitigating contextual indicator (sarif) denotes strict prohibition (tahrim), even if al-Bukhart
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formulates the chapter title using the term karahah. An exhaustive analysis reveals this across
multiple chapters:

1. Nudity in Prayer: «Bab Karahiyat al-Ta'arri fi al-Salah wa-Ghayriha». Covering the
nakedness (‘awrah) is unanimously obligatory; deliberate exposure invalidates prayer by
juristic consensus. Al-Bukhar's phrasing of karahiyah is therefore a deliberate synonym for
tahrim (Ibn Hajar, 1959).

2. Performing Prayer in Cemeteries: «Bab Karahiyat al-Salah fi al-Magabir», citing the hadith:
«BoB8a g 3BV bnl en3isitolsla 21>, Ibn Battal cited Ibn al-Mundhir noting that authorities
who prohibited praying in graveyards relied precisely on this prohibition (Ibn Battal, 2003; Ibn
al-Mundhir, 2004).

3. Bearing Weapons in the Sacred Precinct: «Bab ma Yukrahu min Haml al-Silah f7 al-‘1d wa-I-
Haram», citing Ibn ‘Umar’s rebuke to al-Hajjaj: “You ordered bearing arms on a day when it
is unlawful (1a yahillu) to bear them.” The scriptural term la yahillu is decisive for tahrim.

4. Condemnation of Blameworthy Poetry: «Bab ma Yajazu min al-Shi‘r wa-I-Rajaz wa-I-
Huda™ wa-ma Yukrahu minhu». Al-Bukhar juxtaposed permissibility (jawaz) directly against
karahah, establishing that karahah here signifies the impermissible. He supported this with

Quran  26:224-226 and the severest prophetic censure:
ER ‘h@j&b@pb‘ Vs (That the belly of one of you be filled with pus is better

than being filled with poetry) (S_ahTh al-Bukhart, Hadrth 6154).

5. Excessive Burden in Worship: «Bab ma Yukrahu min al-Tashdid f7 al-"lbadah», citing the
rope suspended for Zaynab and the woman from Bant Asad who fasted continuously, both
met with strict prophetic rebuke: «a! JLBLUUNSMLQA&J&» (Sahth al-Bukhart, Hadith 1150—
1157).

6. Lamentation over the Deceased (Niyahah): «Bab ma Yukrahu min al-Niyahah ‘ala al-
Mayyit», citing: «ailasuilae iausiiaifiall» (The deceased is punished in his grave by reason of
lamentation over him). Torment in the afterlife is incurred only through mortal sins,
confirming absolute prohibition.

7. Erecting Places of Worship over Graves: «Bab ma Yukrahu min Ittikhadh al-Masajid “ala al-
Qubar», citing the prophetic  curse uttered upon his deathbed:
<<1;b@h@@§%sﬁl9i§bjtaﬂ|§3§@ﬂ@w» (May Allah curse the Jews and Christians who took
the graves of their prophets as places of worship). Curse (la‘n) is the most definitive scriptural
marker of severe prohibition.

8. Pictorial Depictions of Animate Life: «Bab Bay® al-Tasawir allati laysa fiha Rih wa-ma
Yukrahu min dhalik», citing the warning that picture-makers will be tormented until they
breathe a soul into their images.
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9. Funeral Prayers for Hypocrites: «Bab ma Yukrahu min al-Salah ‘ala al- Munaﬂqm wa-l-
Istighfar li-I-Mushrikin», citing the revelation of Qur'an 9:84: <<|_ULJLo.o€‘L,o_X7lJ..[9_.J.AOJU9>> which
permanently prohibits praying over apostates.

10. Additional Manifestations: Similar applications occur in false oaths («<Bab ma yukrahu min
al-halif fi al-bay‘», Qur’an 3:77), deception in commerce («Bab ma yukrahu min al-khida*»),
mutilation of animals («Bab ma yukrahu min al-muthlah wa-I-masbdrah»), excessive praise
(«<Bab ma yukrahu min al-itnab f al-madh»), monastic castration («<Bab ma yukrahu min al-
tabattul wa-I-khisa’»), false market bidding («Bab ma yukrahu min al-tanajush»), and
malicious tale-bearing («Bab ma yukrahu min al-namimah», Qur’an 68:11, 104:1).

Rare Instances of Karahah in the Sense of Mere Discouragement (Tanzih)

Significantly, across his entire monumental compendium, al-Bukhart employed karahah in the
technical sense of minor discouragement (karahah tanzihiyyah) in only two specific chapters:

1. Clamour in Marketplaces: In «Bab Karahiyat al-Sakhab fi al-Stg» (The Reprobation of
Clamour in the Market), extracting the ruling from the prophetic description in the Torah:
«@@wumwuwu- “a.ui)» (Neither harsh, nor rude, nor clamorous in the marketplaces).
An exemplary character tra|t of prophetic nobility does not establish legal illegality unless
coupled with explicit censure (Al-"Ayni, n.d.).

2. Calling Slaves ‘My Servant’: In the Book of Emancipation: «Bab Karahiyat al-Tatawul “ala al-
Ragiq wa-gawlihi “abdl aw amati» (Dislike of Haughtiness Over Slaves and Saying ‘My Slave
Boy' or ‘My Slave Girl’). Jurists concur that contextual evidence dispels absolute prohibition,
including Qur’an 24:32: «x35lslga3 e lalizlEallz» (Al-Kirmani, 1981).

4.2 Absolute Prohibition (Al-Tahrim)

Linguistically, h-r-m denotes prevention and strict interdiction. Technically, the haram is that
which the Lawgiver has commanded accountable agents to forsake by way of decisive
obligation, such that compliance yields reward and violation warrants divine chastisement (Al-
Amidi, 1984; Al-Qarafi, 1973).

Al-Bukhart's Use of Tahrim and Its Substitutes

Reflecting extreme piety and reluctance to assert tahrim directly, al-Bukhart explicitly used the
lexical form tahrim in only two chapter rubrics:

1. In the Book of Prayer: «Bab Tahrim Tijarat al-Khamr fi al-Masjid» (The Prohibition of
Trading in Wine in the Mosque).

2. In the Book of Commercial Sales: «Bab Tahrim al-Tijarah fi al-Khamr» (The Prohibition of
Trading in Wine).

Instead, he substituted alternative expressions:
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* "La Yajuzu” (It is Not Permissible): Used twice: in ritual purification («Bab la yajazu al-wudd’
bi-I-nabidh wa-la al-muskir») and marital conditions («Bab ma Ia yajdzu min al-shurdt fi al-
nikah»).

* “La Yahillu” (It is Unlawful): Used in three chapters: in sacred territory («Bab |a yahillu al-qgital
bi-Makkah»), reclaiming gifts («Bab |a yahillu li-ahadin an yarji‘a fi hibatihi wa-sadagatihi»),
and unlawful stipulations («Bab al-mukatab wa-ma 1a yahillu min al-shurdt allatr tukhalifu
kitab Allah»).

5. CONCLUSION AND PRIMARY FINDINGS

All Praise is due to Allah, through Whose divine favor righteous deeds are completed, and
Who granted sustenance to accomplish this treatise. This analytical investigation reaches
several fundamental conclusions regarding Imam al-Bukhar's legal theory:

1. Complete Synonymy of Obligation (Fard and Wajib): Imam al-Bukhart doctrinally aligned
with the majority of jurists (Al-Jumhtr—Shafi‘ts, Malikis, and Hanbalis) in considering fard and
wajib fully synonymous, rejecting the rigid hierarchical stratification upheld by Abt Hanifah
and his disciples.

2. Diverse Scriptural Expressions for Obligation: Al-BukharT systematically adopted alternative
scriptural terminology to articulate mandatory obligations, prominently featuring al-
makttbah and haqgg.

3. Polycentric Usalr Derivation of Duty: Al-Bukharm demonstrated an expansive hermeneutical
framework for establishing duty, deriving wujab from: imperative verbs, the formula fard,
scriptural prescription (kutiba), penal warnings and threats for omission, the maxim that
clarifying an obligation shares its obligatory nature (bayan al-wajib wajib), the principle that
what is indispensable to an obligation is obligatory (ma la yatimmu al-wajib illa bihi fa-huwa
wajib), the phrase ‘ala al-nas, and designation as divine emblems (sha‘a’ir Allah).

4. Multifaceted Categorization of Recommendation: He categorized recommended acts
under the rubrics of tatawwu® (voluntary devotion), afdaliyyah (superior virtue), and targhib
(encouragement), skillfully employing the latter to avoid premature bias in areas of historic
disagreement.

5. Classical Salaf Paradigm in Reprobation (Karahah): Al-Bukhart aligned with early Salaf
practice by using karahah to denote categorical prohibition (tahrim) out of pious caution
(wara®). Across his entire compendium, only two chapters employ karahah in the later
classical sense of mere discouragement (karahah tanzihiyyah).

6. Extreme Reserve with Explicit Tahrim: Exercising extraordinary reverence before the Divine
text, al-Bukhar restricted the literal word tahrim to two rubrics, substituting precise functional
equivalents such as |a yajtzu and Ia yahillu.
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7. Core Canonical Hermeneutic: Al-Bukhart explicitly decreed that commands inherently
denote binding duty (al-amr li-I-wujab) and prohibitions denote absolute prohibition (al-nahy
li-I-tahrim) unless definitive textual evidence redirects them.
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