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Abstract 

This study is situated within the context of a cognitive critique of the contemporary environmental 

crisis, treating it primarily as an existential and moral crisis rather than a mere technical or industrial 

malfunction. The research aims to deconstruct the epistemological dimensions of the environment 

within the structure of Islamic theological thought, attempting to re-read the monotheistic worldview 

(specifically the concept of cognitive vicegerency) as an alternative philosophical framework capable 

of shaping a balanced, value-driven behavior toward nature. The main problematic of the research 

stems from a pivotal question: How can the theological and intellectual system transform from a 

space of metaphysical theorization into an active sociological tool that shapes collective 

environmental consciousness? To address this issue, the research adopts a critical analytical method 

integrated with a socio-philosophical approach to trace the methodological mechanisms through 

which religious and institutional authority contributes to transforming spiritual sentiments into 

behavioral practices and regulatory laws for the environment. The study concludes that overcoming 

the conceptual fluidity imposed by globalization requires activating the functional role of intellectual 
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and religious institutions, and leveraging the cognitive resource of authentic theological schools to 

formulate global "environmental ethics" that contribute to preserving societal peace and cosmic 

balance. 

Keywords: Theological Epistemology; Environmental Awareness; Religious Authority; Cognitive 

Vicegerency; Social Thought; Contemporary Institutionalism. 

  Introduction 

The contemporary environmental crisis represents the most global and dangerous challenge in the 

modern history of humanity. However, its dominant approach in academic and political circles often 

remains hostage to a reductive, procedural vision. It is treated merely as a technical flaw in the 

climate balance, a side-product of the industrial mode of production, or a deficiency in legislative 

arsenals and deterrent laws. This superficial perspective deliberately, or helplessly, ignores the true 

epistemological and cognitive roots of the current civilization impasse. The crisis, in its essence, is not 

one of scarce resources or deficient technologies, but rather an intellectual and existential crisis that 

has afflicted humanity's relationship with the universe. Its pathways were generated historically since 

"modern secular centrality" forged a sharp rupture with the unseen, stripping sacredness and 

meaning from nature (Descartes, 2006). By virtue of this cognitive transformation, the universe in 

contemporary human consciousness has changed from a vital space teeming with signs and 

existential significances that stimulate reflection and awe, into a mere closed material theater and a 

massive storehouse of raw materials intended for consumption, hegemonic control, and quick profit. 

This spiritual alienation and conceptual fluidity imposed by contemporary globalization have 

produced a "one-dimensional" human pattern that deals with nature through the logic of conquest 

and possession rather than care and vicegerency (Giddens, 1990). Faced with this sharp reification of 

the environmental surroundings, an urgent epistemological necessity arises calling for a re-reading 

of traditional spiritual and philosophical frameworks. This is not out of historical regression or 

intellectual luxury, but to interrogate the strongholds of cognitive and moral strength capable of 

reshaping the existential contract between humans and nature. From this standpoint, Islamic 

theological thought emerges with its coherent scholastic and philosophical structure to offer a 

comprehensive, monotheistic worldview that transcends the sharp dualisms into which Western 

philosophies fell, such as the mind-matter or human-nature dichotomies (Nasr, 1996). In the depths 

of the theological approach, physics is inseparable from metaphysics; rather, the natural world is 

viewed as a system created with profound wisdom, where every being represents an existential 

cognitive significance pointing to the Creator, thereby bestowing an intrinsic value upon the 

environmental milieu that cannot be tampered with. 
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This theological vision is grounded upon the principle of "moral and cognitive vicegerency" 

(Khilafah), which is the pivotal concept that shifts humans from the status of a "tyrannical owner" to 

that of a "trusted trustee" (Nasr, 2007). Under this vicegerency, preserving the environmental 

balance and protecting nature from corruption (Fasad) is not merely a legal procedure or a 

response to a temporary utilitarian necessity, but an authentic theological and devotional duty 

intimately linked to the integrity of faith and the cultivation of the earth (Al-Sanusi, 2008). 

Nevertheless, the real dilemma facing contemporary Islamic thought does not lie in the absence of 

these theoretical groundings, but in how to bridge the gap between this abstract theological 

resource and the lived social reality. That is, in the mechanisms of transforming "theological 

awareness" into an active and sustainable "environmental social behavior" under a globalized system 

that presses toward material consumption and the distortion of concepts. 

Right here, the importance of approaching "the functional role of religious and institutional 

authority" emerges as an indispensable sociological link. The historical and contemporary role of 

religious and intellectual institutions is not confined to guarding the creed in its metaphysical 

dimensions alone; it extends to being a societal and directive force capable of moving spiritual 

sentiments and stimulating the latent moral imperative within the conscience of the accountable 

individuals (Palmer, 2001). Activating this institutional authority allows for translating the cognitive 

universals of the creed into procedural details, environmental policies, and daily practices adopted 

by the individual out of conscious spiritual conviction, thereby contributing to limiting behavioral 

deviations toward the natural environment. Based on these considerations, this study comes to 

provide a critical philosophical reading that deconstructs the epistemological dimensions of the 

environment in the theological system, taking the mechanisms of contemporary institutional action 

as a field of research and analysis, seeking to answer the central question: How can the 

contemporary religious institution invest theological and spiritual determinants to innovate a social 

engineering that achieves a deeply rooted environmental awareness, contributing to the 

preservation of societal peace and cosmic balance simultaneously? 

Section I: The Epistemological Grounding of the Environment in Philosophical and Theological 

Thought 

1. The Theological View of the Universe as a Cognitive and Existential Significance 

A. The Western Epistemological Rupture and the Shift Toward the Mechanization of Nature 

To understand the cognitive distinctiveness that Islamic theological thought introduces in addressing 

contemporary ecological issues, it must be placed in a comparative context with the path of modern 

Western philosophy that generated the current crisis. Since the Enlightenment and the Industrial 
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Revolution, a sharp epistemological rupture was established, led by philosophers such as René 

Descartes and Francis Bacon. They transformed nature from a vital entity full of secrets and 

philosophical meanings into a "mute mechanical machine" subject to the laws of mathematical 

physics and instrumental laboratory dissection (Bacon, 2000; Descartes, 2012). In this paradigm, 

"sacredness" and "cognitive meaning" were stripped from the universe, and the human being came 

to be defined as the "master and possessor of nature" (Maître et possesseur de la nature) (Descartes, 

2006). 

This epistemological shift was not merely a replacement of scientific theories, but a radical 

transformation in the existential vision. Modern materialism emptied the environment of its intrinsic 

value, and its elements (trees, water, animals, and vital balances) became mere quantitative figures 

and economic resources designated for destructive consumption and rapid expansion. This 

conceptual fluidity produced a "one-dimensional" human in the globalized social space who 

exercises an arrogant, alienating stance toward his natural surroundings (Giddens, 1990). 

Consequently, contemporary legislative laws and international environmental agreements have 

become incapable of curbing pollution and ecological destruction because they treat visible 

symptoms while overlooking the deep philosophical roots latent in the cognitive structure of modern 

humans. 

B. The Structure of the Monotheistic System and the Universe as a "Witnessing Sign" 

In contrast, the theological and scholastic perspective in Islam is built upon a completely different 

epistemological structure that never separates physics from metaphysics. Instead, it renders the 

study of nature and interaction with the biosphere an organic extension of the awareness of the 

Creator’s existence and wisdom (Nasr, 1996). Theologians (Mutakallimun) define the "universe" as 

"everything other than Allah among existents," a definition carrying profound cognitive depth, 

implying that the natural world is not an independent entity or a mechanical system self-sufficient in 

its laws. Rather, it is a created, originated framework constantly in need of the Sustainer and 

Originator (Al-Sanusi, 2005). 

Based on this theological grounding, nature, with its diverse ecosystems, becomes a "signifying 

system" or a "visible book" that parallels the written book (the Holy Qur'an). Every element of the 

vital environment—from the atom to galaxies and complex climate balances—is, in theological 

deduction, a "witnessing sign" (Ayah Shahidah) carrying an existential meaning that points to the 

attributes of the Creator, such as knowledge, power, wisdom, and design (Al-Sanusi, 1990). Hence, 

the Islamic epistemological view bestows an "existential legitimacy and intrinsic value" upon the 

environmental milieu. Trees, water, and living organisms are not respected merely for their material 

utility or market price, but because they are entities glorifying their Creator and representing 
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essential parts of the cosmic symphony that indicates monotheism (Tawhid). Assaulting the 

environment through pollution, destruction, or selfish depletion is, in the eyes of the theological 

thinker, a cognitive crime, an intellectual blindness, and an elimination of the existential significances 

that open the door to human certainty and contemplation. 

2. Deconstructing the Concept of "Moral and Cognitive Vicegerency" 

A. Critique of Anthropocentrism in Modern Philosophies 

Absolute "Anthropocentrism" has formed the common denominator for most contemporary 

philosophies and social doctrines, placing humans in the position of the absolute owner of this 

planet, while nature is viewed as a mere Background Theater subjected to serve human desires and 

consumption patterns without metaphysical boundaries or moral constraints (Palmer, 2001). This 

conception has led modern societies into a state of behavioral excess toward the environment, 

where the depletion of nature was legitimized under the guise of "progress, growth, and 

modernization," resulting in ecological and social disasters that threaten contemporary intellectual 

security and societal peace. 

Here lies the deconstructive and corrective role of the "concept of vicegerency" (Khilafah) in Islamic 

theological thought to create a precise structural balance. Islam strips from the human being the 

illusion of "absolute sovereignty and tyrannical ownership" to re-place him in his natural position 

within the cosmic hierarchy; humans do not own the earth, but are "trustees" over it (Nasr, 2007). 

The epistemology of vicegerency divides environmental existence into three interconnected pillars: 

• The Delegator (Al-Mustakhlif): Allah, the true and sole owner of the universe, encompassing 

everything in knowledge and design. 

• The Trustee (Al-Mustakhlaf): The human being, consciously and accountably charged with 

specific duties. 

• The Domain of Trusteeship (Al-Mustakhlaf Fih): The earth with all its ecosystems, natural 

resources, and biosphere. 

B. The Covenant of Trust and Ethical Responsibility Toward Nature 

This conceptual deconstruction transforms the relationship between humans and the environment 

from one of "conquest and hegemony" into a relationship of "trust and copyhold responsibility" 

(Nasr, 1996). By virtue of this epistemological contract, the human being is considered a "trusted 

trustee" over a cosmic system established with a precise balance and a determined measure. His 

right to utilize natural resources is a right of usufruct, conditioned and restricted by non-corruption 

and commitment to the boundaries of righteousness and justice (Al-Sanusi, 2008). 
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Preserving the environment here is no longer a luxury choice or a response to political and 

economic necessities dictated by international organizations; it rises to become a devotional pillar 

linked to the core of an individual's creed. Fulfilling the environmental trust is a practical 

embodiment of the integrity of faith, whereas environmental corruption and the squandering of 

resources are classified within the theological and jurisprudential system as a form of "corruption on 

earth" (Fasad fi al-Ard) that entails moral accountability and religious sanction (Ibnu Ashoor, 2001). 

This internal theological imperative is far more potent than external deterrent laws because it links 

the individual's conscience to a permanent divine oversight, driving him to protect his natural and 

social environment out of a spontaneous, intrinsic spiritual motive. 

3. Critique of Conceptual Fluidity and Environmental Globalization from a Theological Perspective 

A. Material Globalization and the Reification of Contemporary Environmental Discourse 

Recent decades have witnessed a sharp shift in the method of addressing global ecological crises 

under the weight of the neoliberal globalized model. Material globalization has produced what can 

be termed the "reification of environmental discourse," emptying vital issues of planet protection 

from their core ethical and human dimensions and turning them into investment tools and protocol 

slogans subject to market logic (Giddens, 1990). This is evident in the propositions of "carbon credits" 

and pragmatic, utilitarian solutions that treat the external manifestations of the environmental crisis 

without touching its destructive philosophical structure. This contemporary conceptual fluidity has 

globalized a gluttonous consumption pattern, making modern humans look at nature as an arena 

for investment and speculation, leading to the absence of subjective moral responsibility and 

deepening the environmental and social gap between core and periphery countries. 

The danger of this fluidity is apparent in the conceptual and critical distortion of texts and humanistic 

principles, where ethical discourse is re-employed utilitarily to serve the continuity of material 

hegemony at the expense of cosmic balance. This explains the failure of international conferences 

and global treaties to impose real checks to limit environmental degradation, given that the 

intellectual framework governing those conventions stems from the same materialist cognitive 

model that produced the crisis in the first place—a model incapable of generating an internal moral 

drive that binds individuals and corporations to protect the biosphere outside the frameworks of 

vanishing profit or fear of statutory laws from which evasion is easy. 

B. Epistemological Distinction and Restoring the Cognitive Resource of Authentic Theological 

Schools 

Faced with this distortion and conceptual fluidity imposed by the contemporary globalized system, 

an urgent academic and cognitive need arises to resort to the rigorous methodologies of authentic 
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theological and scholastic schools, and to restore their historical resource concerned with "the 

discipline of terminology" and achieving epistemological verifications. Returning to the tools of 

robust theological thought allows the contemporary researcher to untangle this cognitive 

entanglement, drawing a sharp distinction between true ethical dimensions and utilitarian 

instrumental employments. Perhaps the most prominent methodological model in this context 

manifests in the thought and propositions of the authentic historical school of the fifteenth century 

CE associated with Imam Muhammad bin Yusuf al-Sanusi, which must be sharply and strictly 

distinguished from the reformist movements and trends that appeared later in the nineteenth 

century CE (Al-Sanusi, 1990;  ،1985أومليل ). 

The historical Sanusi school of the fifteenth century CE was characterized by a unique cognitive and 

foundational orientation that built theological matters and formulated the fundamentals of religion 

(Usul al-Din) according to highly disciplined and logical epistemological rules. It focused on purging 

the human mind of illusions and conceptual confusion, defining the modalities of existence and its 

judgments (the necessary, the impossible, and the permissible) with extreme cognitive precision (Al-

Sanusi, 2005;   ،باه 2011ولد  ). Invoking this rigorous and disciplined methodological spirit in our 

contemporary reality contributes effectively to formulating a "scientific epistemological critique" of 

deceptive environmental discourses. Just as that school confronted, in its historical context, the 

purification of theological thought from cognitive deviations and conceptual fluidity, its 

methodological tools today can deconstruct the discourses of material globalization that distort the 

realities of the relationship between humans and the universe. 

Activating this cognitive distinction grants the contemporary intellectual system the ability to 

formulate "disciplined monotheistic environmental ethics." Here, the social awareness of the 

accountable individual is established upon firm theological principles that rearrange the priorities of 

existence and govern human movement in nature according to the laws of creation and the 

purposes of vicegerency. This safeguards the intellectual security of societies and immunizes 

individuals from blindly drifting behind the contemporary consumerist fluidity that squanders the 

environmental milieu and threatens cosmic peace and harmony. 

Section II: The Social and Behavioral Dimensions of Theological Environmental Awareness 

1. Sociology of Religiosity and Transforming Theoretical Belief into Societal Practice 

A. Transcending Abstract Frameworks Toward Behavioral Social Engineering 

The major dilemma facing contemporary ethical and environmental philosophies does not lie in 

formulating theories or minting charters, but in their lack of an "active behavioral force" that drives 

individuals to comply spontaneously with those principles. Statutory laws and environmental 
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regulations remain external tools of control that are easily evaded through legal circumvention or 

the absence of authoritarian oversight (Palmer, 2001). Here emerges the sociological distinctiveness 

of Ilm al-Kalam (theology) and creedal thought in Islam, where faith is not confined to being an 

abstract intellectual assent or metaphysical research isolated from the movement of reality; rather, it 

is an "existential motor" that organically overlaps with the behavioral structure of society. 

From the perspective of the sociology of religiosity, a disciplined creed functions as an "internal 

social engineering" that reshapes collective consciousness and guides the movement of individuals 

and groups toward sublime ethical goals (Giddens, 1990). When the accountable individual 

internalizes theological propositions that ground the universe as a creation characterized by a 

relationship of dependency on the Lord of the Worlds, these theoretical thoughts automatically 

transform into a "subjective spiritual imperative" exercising its authority over daily behavior (Al-

Sanusi, 2008). Consequently, preserving the cleanliness of the surroundings, protecting wildlife, and 

conserving water resources shift from dry civic behaviors into "devotional acts" by which the believer 

seeks the pleasure of his Lord, granting environmental action a stability and continuity unaffected by 

the presence or absence of external legal surveillance. 

B. The Concept of "Religious Sentiment" and the Dynamism of Ethical Conscience 

The behavioral dimension of the theological system feeds primarily on what can be termed "religious 

sentiment"—that ignited spiritual state that stimulates the emotion of the trustee and places him in 

direct confrontation with his global ethical responsibility. The theological creed governing the 

concept of monotheism instills a permanent sense of awe and contemplation in human 

consciousness regarding the Creator's work, generating a "living dynamism in the ethical 

conscience" (Nasr, 2007). This living conscience does not view nature as a theater for absurdity, but 

as a shared devotional space between humans and the rest of the glorifying creations. 

This behavioral dynamism manifests in transforming the fear of eschatological outcomes and the 

desire to attain divine pleasure into a social driver for solving contemporary crises. The individual 

moving through his religious sentiment possesses an intrinsic immunity preventing him from 

extravagance or squandering, becoming a proactive social actor in spreading awareness and 

voluntary work. This occurs because protecting the environment has become a benchmark for the 

integrity of the internal faith structure, which reflects positively on the general societal cohesion and 

harmony, protecting it from individualistic tendencies and selfish consumerism. 

2. Resisting Consumerism and Material Addiction Through Theological Purifications 

A. Deconstructing the Roots of Gluttonous Consumption and Contemporary Captivity 
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The contemporary ecological crisis, in its essence, is the other face of the economic and social crisis 

left by global capitalism, which relied on encouraging an excessive and gluttonous consumption 

pattern as a measure of luxury, progress, and human fulfillment. Consumption has shifted from a 

means to satisfy natural needs into a "material addiction" that enslaves human sentiment and drives 

humanity to deplete nature’s resources ruthlessly (Giddens, 1990). This continuous chase after 

possession has led to a state of spiritual fluidity and social alienation, where the modern individual 

has lost his capacity to control his desires, becoming a captive of the advertising machine that 

creates illusionary and continuous needs to satisfy the hunger for consumption and material 

accumulation. 

Faced with this captivity and disguised slavery to matter, "theological purification" (Tazkiyah), based 

on the fundamentals of Ilm al-Kalam and spiritual guidance methodologies, offers a radical solution 

to the problem. Theological thought reshapes the concept of "wealth and sufficiency" in the 

individual's consciousness, demonstrating scientifically and academically that the reality of a human 

is not determined by what he owns of worldly goods, but by the values, knowledge, and ethics he 

carries that embody the trust of vicegerency (Nasr, 1996). This theological foundation breaks the 

edge of "material centrality" in human sentiment, replacing it with values of contentment, positive 

asceticism (which yields benefit to society and does not mean isolation), and moderation in 

navigating nature’s resources. 

B. Spiritual Liberation and Emancipation from the Slavery of Matter 

Activating theological spiritual aspects contributes directly to the "spiritual liberation" of the trustee, 

rescuing him from falling into the trap of consumerist material addiction. A living religious sentiment 

is the sole tool capable of stimulating human emotion and deepening awareness of servitude to 

Allah alone, thereby liberating the individual from enslavement to desires or possessions (Nasr, 

2007). When a person is liberated internally from the authority of matter and its infinite expectations, 

his external behavior toward nature and society changes completely. He ceases the destructive and 

wasteful consumption of water and environmental resources, transforming into a being practicing 

"purposeful rationalization" in line with jurisprudential commands and prohibitions that forbid 

extravagance and waste even in moments of abundance and prosperity (Ibnu Ashoor, 2001). 

This spiritual emancipation does not reflect positively on the safety of the environmental milieu 

alone; it extends to treat social and psychological imbalances resulting from contemporary fluidity. It 

grants individuals psychological tranquility and internal stability that spares them from searching for 

false happiness in continuous consumption. Furthermore, it rebuilds social relations on foundations 

of solidarity, altruism, and cooperation in righteousness and piety, thereby protecting society from 

fragmentation and preserving its contemporary intellectual, spiritual, and social security. 
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3. The Impact of Environmental Theological Behavior on Shaping Societal Peace and Cosmic 

Harmony 

A. Environmental Security as a Fundamental Pillar of Intellectual and Societal Security 

Environmental security in the theological and social system is closely linked to the safety of the 

general intellectual structure of societies. Disrupting natural balances and destroying vital systems do 

not manifest solely as climate disasters; they extend to shake the pillars of social stability and trigger 

conflicts and wars over scarce resources (Giddens, 1990). Hence, the disciplined theological 

perspective views environmental protection as a safety valve for preserving life, intellect, progeny, 

and public property (the five higher objectives or Al-Daruriyyat al-Khams), which are universals 

agreed upon by jurisprudential and theological thought to achieve peace and stability (Ibnu Ashoor, 

2001). 

The individual whose social awareness is built upon rigorous theological determinants realizes that 

"environmental security" is not a marginal issue or an intellectual luxury, but a legal duty contributing 

to fortifying general societal security. The Islamic cognitive methodology rejects all forms of 

"corruption on earth" and considers assaulting shared resources—such as water, air, and soil—a 

direct threat to the group's life and cohesion (Al-Sanusi, 1990). Based on this, anchoring 

environmental behavior stemming from the creed contributes to drying up the sources of ecological 

and social conflicts, creating a stable environment that allows society to practice its civilizational roles 

away from the narrow material survival conflicts fueled by the gluttonous globalized system. 

B. The Concept of "Cosmic Harmony" and Achieving Distributive and Intergenerational Justice 

The monotheistic vision of the universe transcends the boundaries of temporary human solidarity to 

establish a deeper concept: "cognitive cosmic harmony." This represents the complete harmony and 

alignment between the movement of the accountable human trustee and the non-sentient systems 

in nature that praise their Creator (Al-Sanusi, 2005). This harmony imposes on the individual and 

society the adoption of a rigorous model of "environmental and social justice," based on guarding 

the rights of present and future generations in shared natural riches and resources, proceeding from 

the principle that the earth is an intergenerational trust that no one has the right to squander or 

monopolize (Nasr, 1996). 

Activating this theological lens in daily behavior translates practically into a "purposeful distributive 

justice" that prevents monopoly, fights waste, and calls for rationalizing consumption in prosperity 

and adversity alike. When a person senses his permanent divine oversight, he does not monopolize 

natural bounties for himself at the expense of others. Instead, he ensures the delivery of benefits and 

the protection of the biosphere for all, spreading a spirit of affection and solidarity, eliminating 
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individualistic and consumerist tendencies, and establishing a lasting, comprehensive peace that 

connects spiritual sentiment with contemporary social stability and cosmic harmony. 

Section III: The Institutional Role and Activation Mechanisms of Contemporary Religious Authority 

1. The Functionality of the Religious Institution as a Channel for Regulating and Translating 

Theological Universals 

A. From Scholastic Abstraction to Realistic Procedural Engineering 

The true value of the theological and foundational system in Islamic thought lies in its dynamic 

capacity to shape and guide reality, rather than remaining confined within ancient theoretical texts 

and treatises. However, the process of transitioning theological awareness from the sphere of 

"metaphysical cognitive abstraction" to the lived environment of "environmental social practice" 

necessitates an active sociological and structural mediator. Here, the "functionality of the 

contemporary religious and intellectual institution" (such as ancient Islamic universities, 

jurisprudential academies, fatwa councils, and scientific boards) emerges as the legitimate social 

channel qualified to execute this crucial epistemological leap. 

Thanks to their intellectual and spiritual authority, these institutions function as architectural 

laboratories and social engineering bodies. They re-read the universals of the creed—such as the 

trust of vicegerency, the concept of the cosmic balance, and the sanctity of corruption on earth—

deconstructing and reassembling them into "procedural guides and behavioral charters" understood 

by the contemporary individual. This institutional activation strips the false sanctity from globalized 

utilitarian environmental discourses, replacing them with a scientific foundational approach 

stemming from the core of society's theological identity. This ensures that the proposed 

environmental policies enjoy widespread acceptance and reception among community members, as 

they express a subjective religious and theological commitment rather than an imposed political or 

external dictate. 

B. The Institution of Fatwa and the Formulation of "Environmental Jurisprudential Cases" 

The activating role of intellectual religious institutions is clearly manifested in developing and 

operationalizing what can be termed "the jurisprudence of contemporary environmental cases" (Fiqh 

al-Nawazil al-Bi'iyyah) and regulating its theological and foundational determinants. It is no longer 

acceptable to confine fatwas to the narrow circle of individual rituals and transactions. Instead, the 

contemporary reality forces fatwa councils and jurisprudential academies to include major 

environmental and ecological issues as higher priorities and objectives linked to the preservation of 

life, progeny, and public wealth (Ibnu Ashoor, 2001). 
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Through this entry point, academic and institutional fatwa becomes a decisive legislative and social 

tool. Authoritative scientific decisions are issued to prohibit behaviors destructive to the biosphere—

such as untreated industrial pollution, unjust bulldozing of green spaces, squandering and 

contaminating potable water, and tampering with the genetic engineering of living beings in a way 

that disrupts existential balance. Infusing these crimes with theological and foundational descriptions 

as "corruption on earth and a deviation from the requirements of trust and vicegerency" grants 

environmental legislation an absolute spiritual binding force in the consciousness of the accountable 

individuals, supporting the efforts of states and societies in achieving sustainability, stability, and 

intellectual security. 

2. Strategies of Religious Discourse in Confronting Globalized Fluidity and Conceptual Distortion 

A. Renewing Theological Discourse and the Sociology of Environmental Communication 

Contemporary societies face a massive influx of globalized ideas working to model community 

according to purely material consumption values, which has produced major challenges affecting 

intellectual security and social and environmental harmony. In confronting this "contemporary 

conceptual fluidity and cognitive deviation," designing "renewed communication and media 

strategies" capable of deconstructing these material discourses and highlighting the distinctiveness 

of the monotheistic vision of the universe and environment becomes one of the most binding duties 

of the religious and institutional authority. 

Renewing discourse here does not mean altering the constants of the creed; rather, it means shifting 

the language of communication from old polemical formulations to a "contemporary sociological 

language" that engages directly with the challenges of the age. Contemporary institutional discourse 

(in pulpits, media programs, digital platforms, and academic curricula) must adopt the approach of 

"theological environmental communication." Here, major theological issues—such as the attributes 

of actions and divine wisdom in creating the universe with a precise measure and balance—are 

presented in a scientific style that connects the majesty of creation with the trustee's duty to protect 

nature, contributing to building an intellectual and spiritual immunity among community members 

that protects them from drifting behind destructive consumerist calls (Al-Sanusi, 1990). 

B. Combating the Conceptual Distortion of Religious Texts 

Among the most dangerous outcomes of contemporary globalized fluidity is the phenomenon of 

superficial employment and conceptual distortion of religious texts to serve material utilitarian 

purposes, or to justify social and administrative negligence in protecting public resources. Here 

stands the extreme importance of "epistemological distinction and rigorous methodological control" 

undertaken by authentic theological and scholastic schools. Scientific institutions are bound to 
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invoke the rigorous deconstructive and critical methodology of established intellectual schools and 

employ their logical tools to purify contemporary understanding from deviation, fluidity, and 

cognitive distortion (Al-Sanusi, 2005). 

When the authorized institutional discourse sets out to deconstruct erroneous conceptions—such as 

the fatalistic understanding of texts or the fragmented utilitarian reading of the concept of 

subjugating the universe to humans—it rebuilds concepts in a sound, consistent manner. It 

demonstrates scientifically and academically that the divine subjugation of existents is a "subjugation 

of definition, honoring, and permitted usufruct conditioned by righteousness," not a subjugation of 

destruction, absurdity, or selfish material enslavement (Ibnu Ashoor, 2001). Restoring conceptual 

discipline to the text closes the door to any distorted readings justifying the destruction of the 

natural surroundings, establishing a mature environmental and social awareness that contributes 

effectively to preserving contemporary intellectual security and societal peace. 

3. Directive and Procedural Mechanisms for Institutions in Building Global "Environmental Ethics" 

A. Forging Cosmic Partnerships and the Human Spiritual Alliance 

The roles of the contemporary religious institution do not stop at the boundaries of internal action 

within Islamic societies; they extend to contribute to the global and comprehensive cosmic space. 

The environmental crisis and climate change are planetary issues crossing continents and borders, 

forcing the intellectual and institutional authority to formulate strategies based on building "the 

human and spiritual commonality" to innovate radical civilizational solutions that restore balance to 

the planet (Nasr, 1996). 

Contemporary institutions can formulate international academic and cultural principles and 

partnerships to introduce "global monotheistic environmental ethics." In these ethics, Islamic spiritual 

dimensions converge with global philosophical and ethical voices calling for emancipation from the 

captivity of a gluttonous global capitalism that destroys the environment (Palmer, 2001). These 

spiritual and human alliances contribute to building a global intellectual front that resists the 

politicization of ecological issues and their confinement within utilitarian carbon trading. In return, 

they offer existential and ethical alternatives that reshape the "human ecological contract" on the 

rules of shared spiritual responsibility and existential trust, thereby achieving general cosmic peace 

and harmony. 

B. Launching Specialized Research and Educational Centers in "Religious Ecology" 

To ensure the permanence of this active presence and its scientific and practical institutionalization, 

structural application mechanisms must be innovated by academic and religious authorities. At the 

head of these mechanisms comes the "launching of specialized research centers and academic 
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chairs in environmental philosophy and religious and social ecology," dedicated to interdisciplinary 

studies that merge and marry theological, jurisprudential, and social sciences with natural 

environmental and climate sciences. 

These specialized units and scientific centers work to: 

• Conduct deep research and studies deconstructing contemporary environmental issues from 

a disciplined cognitive and theological angle. 

• Design training programs and environmental educational curricula directed at youth and 

students of scientific institutes to anchor environmental awareness in their religious and 

behavioral sentiments from an early age. 

• Formulate green development projects and community initiatives (such as environmental 

endowment institutions to protect water and nature and sponsor renewable energies) 

managed with the spirit of trust and moral vicegerency. 

This shift toward research and practical institutionalization ensures the translation of the creed into 

wise, sustainable developmental plans and community policies. It reinforces internal cohesion and 

harmony, placing the Islamic cognitive framework in its natural position as an active, authentic 

partner in solving major civilizational crises and shaping the future of humanity while preserving the 

earth's stability and existential balance. 

Conclusion and Recommendations 

1. Conclusion 

This study was established upon a cognitive hypothesis stating that the contemporary environmental 

crisis, in its essence and historical pathways, is not a mere technical symptom or a passing legislative 

flaw. Rather, it is a tangible reflection of an epistemological and existential crisis that has afflicted the 

cognitive structure of modern humans. The globalized material vision has produced an alienated 

human pattern that stripped sacredness and cognitive meaning from nature, transforming the 

universe from a vital space witnessing signs and existential significances into a closed material 

storehouse designated for gluttonous consumption and tyrannical control. Facing the tattering and 

failure of contemporary procedural and utilitarian solutions to curb this degradation, this research 

introduced a critical philosophical reading that interrogated the cognitive and ethical resource of 

Islamic theological thought with its coherent monotheistic structure. 

The chapters of this research revealed how the authentic theological framework offers an alternative 

epistemological paradigm where physics merges with metaphysics in an organic unity that bestows 

an intrinsic value and existential legitimacy upon the environmental milieu. This paradigm imposes 
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the respect of vital systems as an authentic theological and devotional duty. The research also 

deconstructed the concept of "moral and cognitive vicegerency," shifting the human being from the 

status of a "tyrannical owner" to that of a "trusted trustee" governed by a covenant of trust and a 

copyhold responsibility that regulates the boundaries of his movement in nature according to 

righteousness, justice, and the cosmic balance. 

Furthermore, the research did not stop at the boundaries of abstract theoretical grounding; it 

entered the sociological and practical sphere by tracing the "functionality of religious and 

institutional authority." It demonstrated that the contemporary institution represents the structural 

and spiritual channel capable of stimulating the religious sentiment and deepening the ethical 

conscience of the trustees. It translates dry theological universals into social engineering, 

environmental policies, and conscious behavioral practices capable of resisting globalized fluidity 

and conceptual distortion. This contributes decisively to achieving spiritual liberation from the slavery 

of matter and consumerist addiction, building a sustainable environmental security that serves as a 

safety valve for preserving contemporary intellectual security, societal peace, and comprehensive 

cosmic harmony. 

2. Recommendations 

Based on the results and groundings reached by this study, the researcher advances a set of 

procedural recommendations directed at academic and religious institutions: 

1. Institutionalizing Theological Environmental Studies: Calling for the establishment of 

specialized research centers and academic chairs in higher universities dealing with "religious 

and philosophical ecology," working to produce interdisciplinary studies that merge the 

fundamentals of creed and Ilm al-Kalam with modern social and environmental sciences to 

generate innovative civilizational solutions. 

2. Disciplining Concepts and Purifying Discourse: The necessity of inspiring the rigorous 

methodologies and logical tools of authentic historical theological schools to launch a robust 

scientific critique confronting conceptual fluidity and utilitarian distortions of religious texts, 

rebuilding a purposeful understanding of the concepts of subjugation and vicegerency in the 

consciousness of generations. 

3. Developing the Jurisprudence of Ecological Cases: Urging jurisprudential academies and 

fatwa councils to formulate binding "procedural codes and environmental ethical charters" 

that include assaults on nature and shared resources within the context of jurisprudential 

crimes and theological sins that corrupt the earth, rather than treating them as mere 

administrative infractions. 



 
Revista Rigel Nº XV Septiembre, Número 4, 2026, ISSN 2525-1945. San Fernando del Valle de Catamarca 

 

283 
 

4. Globalizing Monotheistic Ethics: Seeking to launch communication channels and human 

spiritual alliances with international centers and organizations interested in environmental 

philosophy, to introduce "global, planetary monotheistic environmental ethics" that constitute 

a critical global voice confronting the ferocity of material neoliberalism and protecting the 

planet. 

5. Integrating Environmental Awareness into Upbringing and Education: Designing educational 

and media programs directed at youth based on renewed communication sociology, linking 

the contemplation of the majesty of divine creation with daily environmental care, so that the 

individual forms a subjective imperative stemming from the depth of his creed to protect his 

natural and social environment. 
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